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Asha as The Law in the Gathas. — By La whence H. Mills, 
Professor in the University of Oxford. 

Introduction: Methodological Principles. 

One of the first results which we arrive at in a critical exami- 
nation of the Gathas is the discovery that the exact hearings of the 
words which may he said to express the names of the so-called 
amesha spenta (amshaspends) are very different. Each of these 
names was obviously at first >an abstract, and they are still often 
used as such in their more natural general sense ; but again each 
is used equally often as ' applied,' to borrow an expression. To 
illustrate what I mean I will select the term asha. 

The word asha is taken at times in its more general, and in 
what would seem to us to be also its more natural sense, as the 
rta of the Avesta, the rhythm of universal law. This, beyond a 
doubt, was first recognized in the regularity of natural phenom- 
ena ; then it was regarded as an attribute of a beneficent deity 
who was its author and upholder, and also as the attribute of all 
personal beings who were in moral harmony with this deity and 
in ceremonial communion with him ; then this quondam abstract 
becomes even yet more objective when spoken of (at first rhetor- 
ically) as a sub-god or archangel, the son of Ahura ; and then we 
clearly see that at times the word actually occurs in such a way 
as to leave little doubt that it was used as the name of a being 
who was positively believed to exist. Then again, in a sense 
much lower than that first mentioned, it becomes the name for 
the unbroken regularity of certain definite external religious rites, 
in honour of both the chief deity and his personified attributes, 
which rites were performed in a certain sense in imitation of the 
phenomena of nature and by the use of the chief of them. From 
this stage the word became applied to the rules of the civil law ; 
and finally, strange as it may appear, this term asha is used for 
the community itself, regarded as sacred, the nearest approach to 
which might be said to be the use of Israel as the name of the 
chosen race ; and perhaps at times asha may even mean the 
individual orthodox believer. 

This variety in the manner of applying this important concept 
of sanctity as inherent regularity, and so justice, does not sever 
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the idea in any of these applications from its original basis : it 
remains as much asha, the universal law, when embodied in the 
orthodox community as when regarded as the abstract justice or 
as the attribute of the Ahura or as his subordinated and affiliated 
companion. Nevertheless, in view of all the circumstances, this 
multiplicity in the usage of the word is singular in the extreme ; 
and, strange to say, the tendency of criticism is rather to multiply 
than to condense these subdivisions, all beginners at the first 
revolting from such conclusions. Not that these subdivisions are 
at all definitely expressed in the language of the Gathas ; on the 
contrary, the absence of all definite designation is exactly what we 
remark as a striking peculiarity of the hymns ; it is this poverty 
in the expression of ideas which lays upon us an endless task in en- 
deavouring to exhaust the possibilities of exegesis. In interpret- 
ing such a word, one method, which seeks every possible feature 
in the direction of realism, aims first at the reproduction of what- 
ever is commonplace, and so of the more probably historical ; and 
insists, for example, first on our seeing the Congregation, as Roth 
would say the ' Gemeinde,' in asha wherever it may be at all pos- 
sible. After that it looks out searchingly for the sub-god or arch- 
angel as the next least abstract and most realistic rendering ; then 
as the law, ' das Gesetz,' it seeks to find asha first as the ritual — 
it is for this reason that I try to render the word ' holiness ' rather 
than ' honesty ' where it may be possible. As the next step it 
seeks to discover the civil statute ; last of all, the purely moral 
law ; and even this last concept it strives to see confined to per- 
sonal subjects, divine or human, as an attribute ; and only as the 
last possible resort should it acknowledge a pure abstract idea, 
totally apart from any particular being. 

An analogous state of facts exists as regards vohu manah and 
each of the other amshaspends, and it is worthy of further illus- 
tration here. To be critical, we should, for example, first seek to 
discover passages in which the word vohu manah occurs as ex- 
pressing different shades of the idea in exactly the reverse of 
their usual and natural order. Thus, in the logical order of ideas, 
vohu manah would be, first, ' benevolent intelligence' (or possibly 
the word might mean what its root idea implies, the enlightened 
or bright intellect, in the abstract) ; then next in logical order it 
would be the same as the attribute of Ahura ; third, the various 
abstract qualities as generated and maintained also within the 
mind of the orthodox citizen ; fourth, this last rhetorically per- 
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sonified; fifth the Good Mind as an arch-angelic being or sub- 
god actually believed to exist; and, finally, the words 'good 
mind' are sometimes used quite simply for the good-minded 
citizen, the orthodox saint in full ecclesiastical standing. So 
much from the standpoint of logic. But according to the pro- 
cedure of a critical school we should, on the contrary, first seek 
to discover every possible place where vohu manah can be recog- 
nised as meaning the good-minded man ; then, when we have 
exhausted these passages, we should search for the occurrences 
of vohu manah as the sub-god ; and so backward from each more 
realistic concept, never recognising the more abstract 'mental 
benevolence' till we are forced to it. 

The same is true with regard to khshathra. The word prima- 
rily denotes the concept of 'ruling power'; then this power as 
the attribute of Ahura and his immediate servants ; then this last 
rhetorically personified as a sub-god or archangel ; then the same 
viewed as the actual personal archangel or sub-god fully believed 
to exist ; then this authority is further personified in the chiefs 
of the little nation, the permanent government and administra- 
tion, so to speak, of the day ; then doubtless, groups of individu- 
als, if not the head of the state, were at times intended to be 
indicated by the use of the word ; and, finally, khshathra may 
well have meant at times even the land (but always in a semi- 
sacred sense). So, logically, and in the more natural order which 
a beginner seizes upon at once, and often retains with obstinate 
tenacity. But the procedure of criticism, on the other hand, 
should seek to find khshathra first as the land wherever it may be 
at all possible ; then as the administration, the government ; then 
as the kingdom ; then as the archangel of the sovereign-power, — 
first as an actual being, then as rhetorically represented ; then 
as the attribute of God ; and only last of all as ruling authority 
in the abstract. 

The same is true again of drmaiti. In the light of logic, 
drmaiti denotes first the mental motion, the alert or ready atten- 
tion, prepared to act — 'zeal' might be a good word for it, or 
'devoted care'; then it was this special characteristic viewed as 
the attribute of Ahura and his immediate representatives, in the 
exercise of which he was prepared to act for the interests of his 
holy people (in this sense the word may be sometimes a masculine 
as in the Rk); then it was this attribute personified, at first 
rhetorically and then actually, as a being really believed to 
vol. xx. 3 
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exist ; then it represents this devotion as embodied in the active 
functionaries of the holy church polity ; for all we know, the 
word may have been used as we might use ' the democracy,' or 
' the aristocracy,' so designating a definite group perhaps as 
' the loyalty.' But in the light of criticism we should first seek 
to find this last of all the concepts, and see where it may be 
possible to speak of a party nicknamed 'devotion,' — not 'zealots' 
but 'zeal.' Then we should consider carefully whether some set 
of active functionaries were not often understood by the term ;. 
and so again backward, recognising the abstract ' alertness of 
attention, ready-mind,' only last of all. 

We may turn to the two other abstractions. First, haur- 
vatdt is a somewhat different concept from the preceding ; its 
natural meaning is 'wholeness, healthful well-being'; but it is 
used also as an attribute of the good deity inducing him to watch 
over the welfare and health of his people ; then it is often this 
Health personified, first rhetorically, and then as a sub-god 
actually believed to exist, or the agent of Ahura that cares for 
his people; then, often in the later Avesta and possibly some- 
times in the Gathas, it seems to point to the source of health, the 
waters which were so justly sacred. But experienced students 
first seek to find the word in this latter application, and so back- 
wards in the reverse of the natural and logical order. Similarly 
ameretdt is first 'deathless long life,' the remote postponement 
of death (for 'a hundred autumns,' as the Rk expresses it); then 
it represents this long life as shutting out the idea of death 
altogether, and, by a break, as the renewed long life after death, 
immortality (which was altogether a secondary concept); then it 
was this long life as the attribute of Ahura ; then this attribute 
rhetorically personified ; then actually personified as a sub-god 
imparting long life to the people. Then, in the later Avesta and 
perhaps even once in the Gathas (?), it may point to the nutriment 
offered for the support of life by the vegetable world. 

It may indeed seem very much more than curious that such 
shades, not to say divisions, of meaning should be discoverable in 
the use of terms, and that within the short compass of the Gathas ; 
but my business at present is not to deal with what is astonishing, 
but with what is the fact. I myself resisted these views as long 
as it was possible, and I finally yielded to them under the influence 
of Roth. Not only does criticism tend to recognize such distinc- 
tions and even to sharpen them, but it is true that even yet it 
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remains an extremely difficult thing to decide with absolute cer- 
tainty where any given one of these shades of meaning is ab- 
sent. Moreover, when it is acknowledged that any one of them 
may be present in any given passage, it often becomes exceed- 
ingly difficult to decide as to which particular one this is. In 
other words, it is difficult to determine the idea which the com- 
poser actually intended to express as the most immediate meaning 
to be conveyed in the language of which he made use. This pecu- 
liar circumstance presents the one difficulty which beyond all 
others tends to make the Gathas the enigma which dismays 
investigation. In fact, these particular problems are not sus- 
ceptible of a certified solution ; for the key to them has perished 
with the life of the man, or men, who composed the verses. 

Whether intervening explanatory matter has fallen out between 
the verses of the Gathas, or whether it never existed, the fact 
remains indisputable that asha, vohu manah, hhshathra, and the 
rest are not only used in the differing senses partially indicated 
above, but they are so used in passages closely contiguous to each 
other, and with no intermediary gradations of ideas expressed. 
To account for this we must frame an hypothesis as to detailed 
instructions by teachers. This, however, presents no difficulty. 
Priests went about, as a matter of course ; and where they recited 
the Gathas they explained these and their other now lost masses 
direct from the lips of their composers, and it is very probable 
that while Zarathushtra lived, this oral teaching was fairly accurate. 

But although exact certainty as to the definite points expressed 
in the Gathas can never be reached, a certainty within very 
clearly defined limits is easily attainable, nay, it is inevitable; for 
the terminology of the Gathas is made up for the most part of 
extremely simple words, and these are largely dominated by the 
ever-recurring presence of one or other of the six, or, with Ahura, 
seven, names or expressions which I have roughly explained 
above. It is therefore obvious that the meanings which are 
prevalent in the successive strophes cannot deviate from a cer- 
tain standard in their main tone ; and if the paucity of the parti- 
cles and terminations which express the syntax allows two, three, 
or even four possible alternative meanings, no one of these render- 
ings can differ radically from the others as to the one character- 
istic of most value to the history of comparative religion and 
comparative morals, viz., the presence of a lofty tone. The fact 
that the Gathas deal from beginning to end in apostrophes and 
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prayers addressed to a holy God, imploring of him the exercise 
of his truth, benevolence, authority, and energy, to secure for 
faithful men enduring welfare, comes out inevitably at every 
turn. Nay, the results that we may reach are not all limited to 
these. While the syntax is wretchedly poor in some respects, it 
is sufficiently forcible in others ; and even if we leave out the 
more difficult words and indicate their absence by blank spaces, 
nevertheless enough remains to express some of the loftiest and 
noblest aspirations which had been experienced by human beings 
at the period in which we are forced to place the Gathas, and 
amid circumstances such as those which we are obliged to recog- 
nize as the actual scene of the then existing civilization. 

We are therefore more than amply rewarded by the meaning 
which we may succeed in setting free from the debris of these 
loosely associated fragments ; and it becomes our duty to pursue 
our investigations till every recess, not to say every department, 
of our subject has been thoroughly examined with all the light 
that it may be possible to bring to bear upon it, sparing no 
labour whatsoever to uncover the most deeply-buried factor 
which may contribute toward the final completion of our task. 
To this object, as is known, the present writer has devoted 
many years ; but as yet the work is hardly more than begun. 
To unfold the worth or errors of our Asiatic predecessors in a 
manner at all exhaustive, and in all their translations of the 
Avesta, of itself presents a task of extraordinary extent and 
difficulty ; yet till that has been fully done, every conclusion 
which can be reached must be considered to be tentative. I am 
heartily in favour of attempting provisional conclusions, and at 
every step ; but let us always plainly avow on what amount of 
investigation they have been hazarded. 

In attempting to formulate the theology, or theologies, of the 
Gathas, the first problems which confront us are those connected 
with the attributes, as we may for the sake of convenience call 
them. It will be necessary to trace out and collect all the passages 
in which each of the names that I have mentioned occurs, and to 
examine each of the possible meanings or shades of meaning, and 
endeavour to show in how far they agree as well as where they 
differ. I deal first with asha, as being the most prominent name 
next to that of Ahura in the Gathas. 1 The order in which the 

i Vohu manah assumes the first place only in the later Avesta, and 
possibly owing to a misconception of the meaning of Y. 28, 3. 
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differing phases of the idea may be viewed has been already 
indicated, but some words must be added to define more clearly 
the spirit in which we should proceed. 

Two things are necessary : an energetic suggestiveness and a 
remorseless negative criticism. We should consider every idea 
that has ever been advanced on the subject, from whatsoever serious 
quarter it may have come, and we should add whatever schemes 
we may be able to invent ; but we should not allow any views, 
however profoundly elaborated and by whatsoever gifted exposi- 
tor, to pass without subjecting them to a severe and unrestrained 
scrutiny in a spirit of total distrust. To offset our liberties in 
free rendering (which I acknowledge are often most salutary, if 
not necessary), we should present as a sine qua non literal and 
verbatim renderings in the proper languages for such a purpose, 
that is to say, in Latin, and for oriental scholars beyond a ques- 
tion also in Sanskrit ; for there is nothing which a superficial 
reproducer so dislikes as to have his audience see the letter of his 
texts, and on the Gathas, strange to say, agreement, if not unan- 
imity, can be very much more closely approached by the verba- 
tim rendering of a great part of them, their difficulties, enormous 
as they are, lying chiefly in the syntax. From verbatim render- 
ing we should proceed to practical suggestions in the most real- 
istic possible sense, strictly postponing all consideration of the 
possible presence of any advanced religious sentiment approach- 
ing the modern tone. 

It was far more natural, we may well say, that the early com- 
posers, deeply engaged as they were in a quasi-political struggle 
with marked religious elements, should speak first of the ' holy 
church,' asha, in any given passage where it may be possible so 
to render, rather than of the archangel Asha (see above). We 
should adhere to this view until we are positively driven from such 
a position, and then only should we yield to the claims of the 
personified sub-god for recognition. Then if we are indeed obliged 
to take up our stand upon the recognition of the archangel as the 
next least realistic view, our effort to resist any further encroach- 
ment of the abstract upon the domain of the objective should be 
genuine; all the available resources of investigation and argu- 
ment should be brought to bear, and so at each succeeding 
approach of the claims of the more ideal views we should use the 
like defensive tactics with the most serious possible purpose, 
seeking to rescue the commonplace from the sentimental, the safe 
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from the hazardous, and only when totally- unable to resist should 
we yield to the predominant presence of those loftier elements in 
asha which a beginner is nearly sure to find in it everywhere. 
In the same way we should conduct our investigations into the 
interior sense of vohu manah, khshathra and the rest. 

Every expert in philology will know what I mean ; we must 
yield only when totally unable to resist our convictions, if 
those convictions point to the superspiritually religious or to the 
abstract moral seritiment in any given passage ; and this in the 
teeth of the fact that the abstract sentiment is literally expressed 
in the language as it stands before us in our texts. But such a 
determined scepticism ought to stimulate rather than depress our 
inventiveness, even when exercised in the very direction where 
the most suspicious of all possible conclusions are to be found; for 
just in proportion as we exercise our iconoclastic repudiation of old 
beliefs in our first reported renderings, just in that proportion shall 
we feel the more free for alternative translation, which seems to 
me, after verbatim renderings, to be a great desideratum. Let 
us, as the first of all requisites in procedure, come to the closest 
possible quarters with our subject. And we need not be discour- 
aged in adopting a procedure so drastic as that which I have 
sketched ; for, do what we may to overthrow every preconceived 
idea as to the presence of profound concepts in the Gathas, we 
shall find that we are unable to succeed in annihilating them, for 
they will survive our most stringent tests. 

It is necessary to state that our efforts must be regarded as 
limited, when directed towards the exclusion of concepts ; we are 
not called upon to decide that the higher meanings are positively 
absent from any given collection of words, for all the concepts, 
as we have often intimated, rest in a closely sensitive connection; 
but we are called upon to decide, so far as we may be able to do so, 
as to which of the several concepts is the one originally intended 
by the composer to be immediately expressed in the words of any 
given passage which may be under discussion. 

Asha as The Law. 

In conducting my inquiry I shall follow, for the sake of con- 
venience, the order of the strophes as they appear in the MSS. 
It will also be best not to attempt any too close distinctions in 
this section between the various shades of meaning which may be 
included within the concept of asha as understood to mean 
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primarily 'the law.' When we have reached this concept as a 
characteristic of the deity, it is only with difficulty that we can 
define it further except as an abstract. Even the main distinction 
between the attribute of the justice of Ahura and this attribute 
as personified, and also as embodied in the holy community, can 
never be traced with certainty in very many of the passages in 
the Gathas. Owing to the poverty of the diction, which it is 
necessary to bear continually in mind, how much less should we 
expect to distinguish with complete assurance between the more 
subtle details into which the Avesta concept of Law itself alone 
could be divided. It is only proper to state on what principles 
we might divide such a concept, if division were possible and 
desirable at this place ; and these subdivisions have been already 
indicated roughly, but with sufficient closeness for our present 
purpose. 

In the following analysis, then, of asha as meaning ' the law,' 
the latter term will be regarded for convenience as including 
every subdivision of the idea from that of the abstract justice, 
which would be the highest, to that of the rubrics of the ritual, 
which might be regarded as the lowest, not forgetting that the 
same exceedingly close connection exists between these subdivis- 
ions of this idea of law as existed between the various principal 
conceptions of asha in general, of which ' the law ' was simply a 
single item. And not only this : such a connection between the 
divided parts of the more closely defined asha (as 'the law') 
must of course be far more intimate than the connection existing 
between the less closely defined items of the main division ; and 
for this reason our logical dissection must be all the more difficult 
and hypothetical, and strictly limited when attempting to say 
what meanings do not lurk in each of the concepts which we may 
define. My present task, therefore, is solely to point out what I 
regard as the main idea most distinctly intended to be conveyed 
by the language in the strophes ; and it is not at all my duty to 
show that any one of the various shades of thought was posi- 
tively or at all shut out, and not even believed to linger as latent 
in the words ; just as in the entirety of the main or principal 
divisions one great idea pervades the subdivided details, so much 
the more does one controlling idea pervade each one of these still 
further subdivided elements. 

The first possible occurrence of asha as immediately expressing 
the law as an attribute of Ahura is in Y. 28, 2 : " Grant me the 
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acquired advantages of the beatific recompense, dyaptd ashdt 
hacd, in accordance with thine unfailing justice." The form 
here is the ablative of congruity, as we might term it, but the 
pervading mobility of the ideas shows itself at once. " In accord- 
ance with justice, or regularity," might possibly refer to the 
human supplicator, who asks for rewards well-earned by actions 
done by him, the supplicator, in obedience to the spirit of the 
law, as well as to the beneficence of the supreme dispenser of the 
recompense held in view ; yet in either case, whether the words 
apply to the manner in which the rewards were earned or to the 
attribute of the rewarder, the concept present is that of law ; 
"in accordance with Asha," as the archangel, would be an ex- 
tremely improbable rendering, and is not at all indicated here, 
even in the most distant possible of inclusive allusions. God 
would not be guided by his own angel ; much less is " in accord- 
ance with the members of the holy community " indicated, for 
these latter are especially excluded as being the recipients ; they 
did not constitute the force which qualified the expected act of gift. 

In Y. 28, 6 : vohii gaidi mananhd ddidi ashd-ddo daregdyii 
ereshvdis td ukhdhdis Mazdd, we have asha in ashd-ddo most 
probably as a member of a compound, but even in this position 
it expresses a qualification of the gifts, or giving, of Ahura, and 
it therefore qualifies his attribute of exact fidelity or justice ; but 
see the passage treated elsewhere with terminology varied as 
much as possible for the purpose of expressing the various shades 
of the ideas which may possibly be present. 

In Y. 28, 10 : at yeflg ashdtcd vdistd vanheuscd ddtheng man- 
anhd erethweng mazdd ahurd aSibyo perend dpandis kdmem, 
the ablative of source or causality (so possibly) qualifies the men- 
tal action of Ahura, so to say, and refers to the exactness of 
his knowledge ; it seems, in fact, to express his omniscience ; 
but, with the ever present mobility of the idea, it is also possible,, 
and perhaps rather more probable, that ashdt hacd may refer to 
the nature of the laws rather than to the knowledge of Him who 
establishes them. 

We may have the ablative of congruity (so again to express 
this particular relation in the Gathas) describing what he knows 
to be ashdt hacd, and the words may therefore refer only in a 
secondary sense to the manner in which Ahura exercises his 
knowledge ; but at this place either rendering expresses a con- 
cept which belongs here, under the heading of law, and I am not 
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aiming at the present moment to treat any one of the differing 
divisions which lie under this general head apart and separate 
from its companion ideas. In Y. 29, 6 : ndit aivd ah4 vistd 
naSdd ratus ashdtcit hacd, the words ashdt hacd qualify the 
sacred characteristics of the religious chief. 

In Y. 29, 10: ydzhem afibyS ahurd aogd ddtd ashd hhshath- 
rem, " Do ye, O Ahura, grant to these strength and a government 
in accordance with thy law," or " through thy fidelity," we have 
of course the divine attribute, if ashd was indeed intended to be 
understood as the adverbial instrumental expressing the action of 
the subject for the moment under view. 

And here let me say that everything combines to induce us to 
recognize this adverbial instrumental where it may be at all pos- 
sible to do so, rather than to take the word as being in the instru- 
mental of association expressing companionship with another in 
the action described. 

No serious reader anywhere, or at any time, so far as I am 
aware, has ever doubted that ashd means in some instances, at 
least, the abstract quality of regularity, as characterizing the 
action of Ahura in an adverbial instrumental case ; and if this be 
the fact, how difficult it becomes to think of the instrumental 
ashd as merely sociative. Occasionally we may be able to 
degrade the term to such a meaning, and, as I have endeavored to 
show above, we must degrade the expression in this manner wher- 
ever it may be at all possible in producing our first renderings; 
but it is hard indeed to drag ashd down from its obvious work 
as the great adverb qualifying the manner in which the Supreme 
Good Being does, says, or thinks anything, and to make it mean, 
as we should indeed try to do, "in company with his archangel." 
Ashd is instrumental, rather than instrumental-sociative, in the 
Gathas, whenever it can be shown to qualify the action of the 
Deity or indeed of holy men ; and it is especially a most marked 
and noble term in this latter connection ; for whenever we can 
render a sentence, " He," meaning a human being, " thinks, says 
or does anything ashd," we express the activity of the personal 
subject at the moment when all that is best in it is vitally 
aroused ; and if man be ever a moral being at any time within 
the compass of these strophes, — and this is almost the chief ques- 
tion which we have before us, — he is such when this term is made 
use of to qualify his mental activity or its verbal and physical 
expression. 
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In Y. 30, 5 : aydo manivdo varatd ye dregvdo acishtd-verezyd 
ashetn mainyus speniStd, " Of these two spirits he who was evil 
chose to himself effecting the worst things, but the most benefi- 
cent spirit chose asha, the holy truth of the law," we may well 
have a dramatic allusion to the original exercise of the attribute 
of exact justice or regularity (not however in the instrumental), 
rather than merely the choice of a sub-god or archangel, the most 
bounteous spirit chose the Holy Law, exercising his attributed 
characteristic. So in Y. 31, 3 : yam ddo mainyti dthrdcd ashdcd 
cdiS rdnoibyd Jchshntttem, "What satisfaction thou mayst cause 
to the two contenders by the fire, and the holy regulations," 
the holy fidelity (as/id) with which Ahura assigns satisfac- 
tion to the two contenders is of course the exercise of the 
attribute of exact order (in the grammatical adverbial instru- 
mental of activity). He did not, of course, use his holy justice as 
a mere tool or instrument foreign and external to himself; "What 
by fire thou didst establish, O spirit, and with thine exact regu- 
larity (ashd) for the two contending parties." 

So in Y. 31, 5 : tat rndi vicidydi vaocd hyat mdi ashd ddtd 
vahyd, " Tell me this, that I may discern it, since ye grant me 
through asha the better lot," cannot well mean "in company 
with Asha," much less "in company with, or by means of, the 
congregation," but " in accordance with thy law and impelled by 
thy justice" (the adverbial instrumental of action, and not of 
association). 

So also as regards Y. 31, 13 : td cashmeflg thwisrd hdrd aibi 
ashd vainaht vispd, we could not possibly say, " with thy brilliant 
eye as a guard on all in company with Asha," much less " with 
the congregation " thou art gazing. 

In Y. 31, 21 : mazddo daddt ahurd haurvatd ameretdtascd btir- 
Sis d ashahydod, " May Mazda Ahura grant healthful weal and 
deathless life with the fulness of asha" the last words must of 
course refer to the plenitude of the holy system with all its mani- 
fold devices arranged for the acquisition of healthful weal and 
longevity. We could not possibly say, " with the fulness of the 
people themselves," who were to be the recipients of the advan- 
tages named. 

In Y. 33, 5 : apdnd daregd-jyditim (sic) d khshathrem v. m. 
ashdt d erezfXs pathd yatshti m. a. shaUi (sic), " The paths that 
are straight from their truth in which Mazda Ahura dwells," 
must refer (metaphorically) to the laws of the holy state, rather 
than to the community itself ; the ways were the ways of holiness. 
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In Y. 33, 7 : dareshatod ashd vohA mananhd yd sruyS[-ve] 
pare magdun.6 \-gavan6\ we have what seems to be an indefinite 
dareshat, "Let him, i. e. let one, see through asha"; so, if the 
word is in the instrumental, " Let one of you Amesha (?) see, or 
let some representative of Ahura see, with holy insight." (But it 
would perhaps be better to render, " O Asha, let him, or one, see 
how I am heard"; the poverty of the syntax forces us to consider 
an alternative definition of the case.) 

In Y. 33, 10 : vohfi ukhshyd mananhd hhshathrd, ashdcd teshtd 
tan-CLm, " Increase our bodily welfare through asha," must mean, 
through the practical effect of the holy statutes and regulations 
of the churchly state. 

In Y. 33, 12 : us moi uzdrshvd ahurd drmaiti tevishim dasva . . . 
ashd hazd emavat vohu mananhd feseratum, " With asha (if 
the word is in the instrumental) give us mighty strength"; that is 
to say, give us fortitude and facilities as the result of religious dis- 
cipline ; but the figure of the personified concept arises at once as 
an immediate secondary thought. (For Ashd as a possible vocative 
in an alternative sense, see elsewhere.) 

In Y. 34, 1 : yd shyaothand, yd vacanhd, yd yasnd ameretatd- 
tem ashemcd taSibyd ddonhd, Ahura gives asha, that is to say, 
the holy law with its various statutes, as both the expression and 
the application of his fidelity ; he could hardly give either the 
community or the ameshaspend, although he might send the 
latter. 1 

In Y. 34, 4 : at tdi dihrem, ahurd aojdnhvaiitem ashd usemaht, 
" strong through asha," said of the fire, cannot well mean that 
the holy fire was strong on account of the people (ashd) ; certainly 
not in consequence of their contributions of fuel. Nor was the 
personal Asha so immediately thought of; the sacred flame was 
strong through the entire service of the sanctuary and the law 
which hallowed it. So in Y. 34, 7 : naScim tern anyem yushmat 
vaMd, ashd athd ndo thrdedUm [=°dvem], we have "through 
asha now do ye save us"; at first sight of course we think of the 
personal sub-god sent as the angel of deliverance (see below on 
Y. 43, 16); but I think that the efficiency of the religious sanc- 
tions was an equally prominent idea, or, if not that, then certainly 
a closely following secondary one. 

1 Yet Asha was not either an archangel or an angel in the G&thas in 
exactly such a sense as that of a messenger sent, although he might 
indeed well have been so represented (see below on Y. 34, 7). 
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The expression senghus leads us at once to the concept of the 
law as the source of instruction ; so in Y. 34, 12 : sishd ndo ashd 
pathd vanheus hvaUeng mananhd, " Show us the paths through 
asha," must refer to the guiding statutes and admonitions of the 
civil and ecclesiastical law ; wherever imparting information or 
arousing to action is the idea present, there we naturally render 
asha as the guiding or hortative law. So in Y. 34, 15 : mazdd at 
mdi vahishtd sravdoscd shyaothandcd vaocd td M vohU mananhd 
ashdcd ishudem stdtd, "Tell me, asha," means beyond a doubt, 
"instruct through the truthfulness of the law and in accordance 
with thy fidelity." It would not be in harmony with the prevail- 
ing tone in the Gathas to render, " tell me through your messenger 
Asha," and still less so to translate, " tell me through the congre- 
gation." 

In Y. 43, 2 : yd ddo ashd vanheus mdydo mananhd, " what 
truths by asha," the instrumental of subjective activity, means, 
"what truths thou dost establish in the exercise of thine holy 
regularity and fidelity." 

In Y. 43, 6 : yehyd shyaothandis gaSthdo ashd frddente', " By 
deeds of whom the settlements are furthered through asha," 
would not so naturally mean "through the community"; for the 
settlement itself practically expresses the idea of the community, 
and the community was to be the recipient and not the bestower 
of the benefits described. "Through Asha," the sub-god, would 
perhaps be our first thought (see above on Y. 34, 7); but the holy 
system in its entirety was the most emphatic asha which could be 
thought of, and it seems'to arise at onceas the completion of the 
impression ultimately made upon us by the words of the line. 

So in Y. 43, 10: at td mdi ddis ashem hyat md zaozaomi, " Do^ 
thou show me asha," refers of course to the inherent sanctity, 
justice, and order of the law, which the deity is besought to reveal 
more fully to his disciple; "show us thine archangel" would be 
obviously absurd, though not so much so as " show us thy congre- 
gation." If the verb should be rendered ' provide' the case would 
be even stronger. 

In Y. 43, 12 : hyatcd mdi mraos ashem jasd frdkhshnent, where 
Ahura says " come for light to asha" the word must refer to his 
law as the expression of his attribute ; for he would not so natu- 
rally invite the people to approach the congregation asha, or even 
to approach the church asha unless that church asha was con- 
sidered to be in a very especial sense inspired and guided as the 
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divine instrument for the enunciation of precepts and other en- 
larged revelations to the people ; that is to say, asha could not so 
well represent the priesthood here as the exclusive source of 
enlightenment ; for such a meaning, though natural enough to 
our ears, was hardly possible at the Gathic period, while " come 
to Asha," the personal archangel now revealed in vision to you, 
is highly improbable if not impossible, and again absurd. 

In Y. 43, 14 : hyat thwd khshathrd ashdt hacd frastd, " When 
in thy government (endowed with political office in the holy state) 
I stand forth, 1 ashdt hacd," " in company with the congregation," 
is not a probable rendering in any sense, while to stand forth in 
presence of them cannot be regarded as expressed in the words ; 
nor is it likely that we have a bodily appearance, so that the sage 
might be supposed to utter the words, " at the side of the arch- 
angel, ashdt hacd." It is of course possible that the personified 
holiness was meant ; but if so it is mentioned in an especially 
deep and spiritual sense, as we should say, "filled with thine Holy 
Spirit," which partakes too much of the superspiritual religious 
sentiment. A better rendering would be, " when fortified by thy 
sovereign power in accordance with thy holy law (ablative of 
congruity) I stand forth." That ashdt hacd should here refer to 
the community is further improbable from the fact that ashavan 
in that sense (or near it) appears in the succeeding strophe. When 
a word with a possessive suffix appears in an immediate context 
with the word which constitutes its own base, and in an occur- 
rence where the full suffixed word has a certain realistic meaning, 
it seems unjustifiable to attribute the full realistic meaning of the 
suffixed formation to its bare unsuffixed base or stem which so 
immediately precedes : if ashdund means 'of the saint' in Y. 43, 
15, at tdi vlspeng aiigreilg ashdund ddare, ashdt (hacd) cannot 
well mean ' with the saint' in Y. 43, 14 ; and the improbability of 
such an idea is still greater in view of Y. 43, 16, astvat ashem 
hydt ustdnd aojdnghvat . . . (than which there is no more striking 
passage in the literature of the period to which we must approxi- 
mately assign the Gathas), " Let asha become astvat, clothed with 
body." " Let the congregation (asha) becorne incarnate," would 
of course be nonsense. If the word asha in Y. 43, 16 needs to be 
qualified by such a strong adjective as astvat in order that it may 
possess sufficient force to represent the idea ' people,' it is hardly 



1 This rendering for frdstd is not essential to the present point. 
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possible that asha can mean the people in the closely preceding 
strophe where it stands without either suffix or adjective. To 
consider this Y. 43, 16 in itself, we may say that the personified 
amesha might be regarded as meant, but only as in a figure of 
speech. The meaning beyond all question is, " Let the law be 
so firmly embedded in the convictions of the communities that its 
holy injunctions may be represented by living persons devoted to 
them," with the result that they may secure the rewards; for 
vohH mananhd in the last line is certainly the adverbial instru- 
mental of action, and expresses neither the name of the archangel 
nor the good-minded man, but the benevolence present in the 
bestowal of the rewards. If Asha as the archangel were intended, 
he could only be referred to here as in the supposititious case just 
mentioned above ; that is to say, in a sense the most emphatic 
possible, and including within himself the presence of the holiest 
principles of truth and justice in the fullest exercise : " Let Asha, 
the holy archangel of piety and honour, become incarnate in our 
tribes"; but this would differ little from the view described above 
as our own " Let the law be embodied." ' 

In Y. 44, 1 : at ne ashd fryd dazdydi hdJcurend . . . , " Give us 
with asha friendly cobperations " (or some other friendly conces- 
sions), cannot mean in company with Asha, nor with the congre- 
gation, but it must mean, in accordance with thine holy fidelity as 
made known in the moral, civil and ritualistic statutes of thy law. 

So in Y. 44, 2 : hvd zi ashd spentd irikhtem vispdibyd hdrd 
mainyti ahdmbis urvathd (sic) mazdd, the action of Ahura is quali- 
fied by asha, the holy law, in the adverbial instrumental case, 
as the means of the expression of his attribute in its action : 
" Through his holy equity and by means of the discipline of his 
law he holds ruin afar"; (or if this rendering be not liked, then 
" he holds some evil afar." The particular nature of the evil is 
not here essential to our point). 

In Y. 44, 6 : yd fravaJchshyd yezi td athd haithyd ashem 
shyaothndis debtizaitl drmaitis, " Doth Armaiti increase asha," 
ashem must mean the personal devotion and sanctity of the indi- 



1 Notice how impossible asha becomes when understood as the mere 
ritual; "May the ritual become incarnate" does not offer a possible 
solution. In passing, see also ashi close to asha, necessitating a certain 
sanctity in our concept of the reward, the sacred recompense hallowed 
by the solemn guarantees of the law. 
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vidual citizen, reflecting the great attribute indeed, but by no 
means identical with it ; how could any power increase asha, or 
the holiness of the law.' 

In Y. 44, 8 : ydcd vohH ukhdhd frasM mananhd ydcd ashd 
anheuS arem vaidydi, in the words, "And what things are for the 
knowing or obtaining of anheus arem through asha," we have 
evidently the divine machinery of the holy ritual and revelation. 
In Y. 44, 10, " The furthering of the gaMhd is through asha," as 
the combined detail of the holy statutes and regulations ; but the 
form of the great Immortal also reveals itself in the sentiment 
expressed. Notice the ashavd of Y. 44, 12, ke ashavd ydis peresdi 
dregvdo vd, in its natural meaning ' saintly citizen,' which, as in 
the case noticed above in Y. 43, 15, renders it still more difficult 
to translate the foregoing asha (not yet provided with, the suffix) 
as meaning ' the congregation'; if asha meant the congregation 
in one strophe, ashavan in the next would more naturally mean 
'the person who possessed the congregation'; but this would not 
express any probable meaning. 

In Y. 44, 15 : yezi ahyd ashd p6i mat khshayeht, " If over this 
event thou rulest by asha," can only mean, "if thou rulest in 
accordance with, and by virtue of, thy law and fidelity "; he could 
not rule over things by means of the congregation ; and khshathra, 
not asha, would be the proper personification of his authority if 
the personal concept is supposed to be the one immediately in- 
tended to be described. 

If Y. 44, 17 : sardi btizhdydi haurvdtd ameretdtd avd tndthrd 
ye rdthemd ashdt hacd, should read, " With that manthra which 
is our guiding charioteer," then ashdt hacd can not so well mean 
" in company with the people " as " in accordance with thy law." 
"How with justice (ashd) shall I gain the reward" is doubtless 
the meaning in Y. 44, 18; kathd ashd tat mtzhdem handnl, and 
not, "how with, by, or through the congregation shall I acquire 
it," for the congregation could only in a very especial connection 
be regarded as the source of benefits, much less of the bestowal of 
rewards ; they were almost invariably, as has been remarked 
above, either the recipients or the anxiously expecting supplicants 
pleading for some expected advantage. 

In Y. 44, 20: ndit him mizen ashd vdstrem frddainhe', "to 
cause the meadows to prosper" would be quite probably referred 

1 This occurrence of asha must be recalled under another heading. 
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to Asha as the archangel, but "through the sacred and practical 
regulations of the agricultural state " would be the real sense, while 
"through the congregation" is excluded; for the pastures closely 
represented the interests of the people ; such a rendering would 
give, " Mayst thou advance the prosperity of the property of the 
people through the people themselves," an idea too advanced for 
the period and the circumstances. 

If in Y. 45, 4 : at fravakhshya anheuS ahyd vahiStem ashdt 
hacd vaSdd mazddo ye im ddt, we have "Mazda knows the best 
person, or thing, in accordance with asha," then asha must repre- 
sent his innate sense of fitness, the attribute of exact adjustment ; 
ashdt hacd is therefore again the ablative of congruity (so to term 
it), while "with the congregation" would quite invert the sense. 

In Y. 45, 6 : at fravakhshyd vispanam mazistem stavas ashd 
ye huddo ydi henti, we have ashd as ritual, " praising with asha"; 
so in Y. 45, 8 : vidus ashd yem mazddm ahurem, the word asha 
is the liturgy, the law which constitutes the means bywhich the 
composer believes himself to know Ahura. Here ashd could 
not possibly mean, " with the people," still less, by means of 
them ; see also ashdund again as " one of the people " in the 
preceding strophe. We must not be tempted to attribute a 
superspiritual sense here ; " knowing Ahura through the vivified 
instincts of a holy disposition," was a concept which may have 
arisen as a sort of response in the mind of the composer, but it 
was hardly the first and immediate idea intended to be conveyed 
in the language of which he made use. Notice the singular appli- 
cation of asha in Y. 45, 9, in the inner circle (so to speak) of these 
heptade ideas, vanheus ashd haozdthvdt d mananhd, "through 
the asha of vohu manah" through the holiness of the benevo- 
lence in the good citizen the herds and population were prospered. 
Even if we had taken vanheus mananhd here as 'the disciple' 
endowed with a ' noble disposition ' by asha, it would not 
do to render " in accordance with, or through, the congregation," 
as the first and immediate sense intended to be conveyed by the 
words "through the asha of vohu manah"; asha might possibly 
represent the archangel here ; but surely it was not through the 
church (so to speak) in Y. 45, 10, hyat hdi ashd vohucd cdist 
mananhd khshathrdi hdi haurvdtd ameretdtd, that Ahura estab- 
lishes "healthful weal and deathlessness " within that church 
itself. It was through the beneficent operation of his own holy 
law that this was accomplished, in restraining the deleterious 
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influences of vice and the neglect of productive labour with 
sanitary discipline. 

The instrumental ashd in Y. 46, 2 : dkhsd vanheus ashd istim 
manahhd, continues to exclude the immediate expression of the 
idea of the congregation or the church. Ahura does not teach 
(so rendering) through the congregation the riches of vohu 
manah ; still less would he be asked to hear (so preferring) the 
prayer of the good man (so rendering also here) in accordance 
with the sentiment of the people, or with their help. 

If in Y. 46, 9 : yd tdi ashd yd ashdi geus tashd mraot, the 
" kine's creator" be Ahura (in his immediate and personal agency), 
then asha is of course the attribute ; we might even say that asha 
was the attribute in case the kine's creator represented a some- 
what subordinate conception, that is to say, God in the person 
of his closely associated subordinate agent. The word is in the 
adverbial instrumental of activity. 

In Y. 46, 13 : tern ve ashd mehmaidi hus-hakhdim, asha, while 
closely referring to the influences of the law, recognizes them as 
operating within the mind through saintly character, here of the 
human individual, whose character, when it is described as right- 
eous by the use of other forms of asha, is mentioned elsewhere. 

Y. 46, 11 : ye vicinaot ddtherncd addthemcd darlgrd mantiX 
ashd mazddo ahurd, "May Ahura give heed with his holy fidelity, 
asha," is equivalent to a prayer that he may exercise his attribute. 

In Y. 46, 18 : mazdd ashd khshmdkem vdrem khshnaoshemnd, 
if asha be in the instrumental (?), it refers to internal spiritual 
character, here of the human individual (as to which see also 
elsewhere); so also at Y. 46, 19: ye mdi ashdt haithirn hacd 
vareshaiti. 

In Y. 47, 1 : hacd ashdt shyaothndcd vacanhdcd, ashdt hacd 
really appears in the sense under consideration, as it qualifies in the 
adverbial ablative case the action of Ahura; but it evidently 
projects the idea beyond such a concept into that of the derived 
activity of the faithful citizen : if Ahura with vohu manah, 
khshathra, and the rest, grants weal and deathlessness to his 
people in accordance with asha in words and actions, these words 
and actions must naturally be those which his holy order inspires 
within the community. 

I should say that we are almost warranted on the whole in 
attributing personification to Asha in Y. 48, 1 : yezt addis ashd 
drujem vennhaiti . . . ; it is only with some effort that we are able 
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to say that the heroic leader might conquer his profane opponent 
" influenced by the holy attribute of the supreme beneficent deity,'* 
although the idea of the leader's rectitude certainly lurks in the 
place ; but we are not dealing here with what lurks, — all the 
differing shades of meaning may lurk here as everywhere. Yet 
I experience much hesitation here; the instrumental, almost in 
the sense of a nominative, seems certainly possible, " the one-with- 
asha"; so Y. 29, 3. 

As to the recurring instrumental in Y. 48, 3 : at vae'demndi 
vahishtd sdsnandm yarn huddo sdsti ashd ahurd, it cannot of 
course refer to the people as the instrument through which Ahura 
declares his doctrines ; for these latter were addressed to the 
church by the saoshyants and not by the church (as yet) to the 
pagans ; asha is here the divine attribute, the word being adverbi- 
ally used to qualify the utterance. In the closely following Y. 
48, 6 : at ahydi ashd mazddo urvdrdo vakhshat ahurd . . . , it 
might seem at first sight as if the people as agriculturists were 
meant as those through whom " Ahura caused the crops to grow," 
yet looking further we see that it was " at the begetting of the 
primeval world " that this took place, in which case it would not 
refer to the people ; asha might here be almost that universal law 
of regularity in nature, aside from any developed religious sense, 
in accordance with which Ahura caused vegetation to develop as- 
the source of nourishment for the animal world. In Y. 48, 7 : ydi 
d vanheus mananhd didraghzhdduye' ashd vydm yehyd hithdus 
nd spentd, the faithful would not so naturally be admonished to- 
" hold by the refuge, or the way," with the help of those faithful 
themselves {ashd), especially not when the words " the holy, or 
bountiful, man " immediately follow ; the faithful are those who 
are exhorted to cling to the vydm in the exercise of holy char- 
acteristics. 

So also in Y. 48, 8 : kd thwdi ashd dkdo aredreng ishyd, it is the 
religious characteristic which is referred to as expressing itself in 
the prayers of the holy ritual, and the meaning is not at all, "how 
shall I search out the helpers together with the congregation 
asha," which is of course impossible. The adverbial instrumental 
in Y. 48, 9 : kadd vaidd yezi cahyd khshayathd mazdd ashd 
yehyd md . . . , of course applies to the activity of the holy order 
of the deity as an attribute, and the words hardly mean, " over 
what do ye rule with the help of the congregation (ashd)"; for it 
was the leaders of the holy church who were themselves anxiously 
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putting the question whether God through his holy order was 
ruling over anything whatsoever. In Y. 48, 12 : ydi khshntXm 
vohH mananhd hacdonte" shyaothndis ashd (thwahyd mazdd sSng- 
hahyd . . .), "Aye, those shall be the princely saviours of the 
provinces who follow closely the propitiative worship in deeds 
(of exact external ceremonial and internal justice, done) in accord- 
ance with the law, ashd," and not done " in connection with the 
holy community and by their help." The conception of social 
relations in the sparse settlements was as yet largely aristocratic, 
the saoshyants would help the people, and not the people them. 
This T. 48 seems to be a strong asha chapter ; and in nearly all 
the occurrences the word refers to the law, sometimes in a sense 
approaching the personification, but still it is the law not yet 
embodied in the holy state. In Y. 49, 1 : ye duserethris cikhsh- 
nushd ashd mazdd . . ., the defeated princely priest does not hope 
to win over either the disaffected among the subdued community 
or the furious conquerors in their momentary triumph with the 
help of, or by means of, the holy church itself, but for the holy 
church and by the exercise of a moral characteristic, whether or 
not the notion of the stately ecclesiastical ceremonial was also 
included within the idea. 

In Y. 49, 5 : drmatdis kasclt ashd huzentus . . ., ashd refers 
to the divine attribute as reflected within the human subject. In 
Y. 49, 1 : sraotH ashd gtishahvd tH ahurd . . ., whether ashd is to 
be taken in the quasi-nominative sense or not, i. e. " he-with-asAa," 
the word must mean " hear with the divine holiness," or, " let one 
hear because the divine holiness is in him " ; a rendering " listen 
with the congregation" would be an extreme reductio ad 
absurdum in view of the tone of Gathic expressions throughout. 

If asha in line c. Y. 50, 1 : at ve yaojd . . . mazdd ashd ugreng 
vohfl mananhd . . ., refers to Mazda, we have the divine attribute 
indicated ; if to the composer, we have the human. In the latter 
case, however, it may be the ritual with which the believer " yokes 
on the mighty steeds," or indeed it may be with this that he 
prays Ahura to yoke them on ; but we must never forget that the 
ritual was to the congregation, if not to the princely priest, almost 
as the echo of the articulate voice of the deity ; and this, whatever 
may happen to be our opinion of the teachings and practices which 
gradually developed such a sentiment ; the fact that the liturgy 
was the first thought on hearing the words of this strophe from 
the lips of the priest by no means excludes the fact that the 
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attribute of the divine holiness was from the very nature of both 
concepts also intended to be expressed by the words as a sort of 
after-thought. 

So in Y. 50, 9 : tdis vdo yasndis paiti-stavas ayeni mazdd ashd 
vanheus shyaothandiS mananhd . . ., it may be that the ritual was 
meant, but if so then its holiest associations were uppermost in 
the composer's thoughts. 

In Y. 51, 3 : d ve geushd hemyanM ydi ve shyaothandiS sdrentZ 
ahurd, askd-hizvdo ukhdhdis vanheuS mananhd . . ., we might 
offer an alternative in the sense, " They are gathering for the sake 
of your hearing," in order that you may hear, . . . . " those who 
are guarded by your mighty deeds of providence and ceremo- 
nial" (?); " they are gathering with ffsM-tongue," that is to say, 
with the recital of the ritual, as alternative to " O Asha." 

In Y. 51, 16 : tarn kavd vistdspo magahyd khshathrd ndsat 
vanheus padeMS mananhd yarn cistim ashd mafltd . . ., tdm 
.... cistim ashd must certainly express a holy gnosis, " in accord- 
ance with the divine sanctity of which Mazda conceived it"; the 
personified archangel is hardly indicated. And in Y. 51, 22 : 
yehyd mdi ashdt hacd vahistem yesnd paiti vaSdd ahurd . .' ., 
while the concept of the personified Asha may seem to be ex- 
pressed, I think on reflection that ashdt hacd here means the 
ritual, with distinct allusion to the Yasna itself. " Mazda Ahura 
recognizes him whose best gift is presented with exact regularity, 
ashdt hacd, in the course of the celebration of the Yasna." 

In Y. 53, 1 : yezi h6i ddt dyaptd ashdt hacd ahurd . . ., the asha 
which appears in ashdt hacd, and in accordance with which Ahura 
is said to bestow his gifts, must be the divine attribute, as the 
immediate thought uppermost in the mind of the composer and 
intended by him to be most prominently conveyed in the language 
of which he made use. On the other hand ashd in ashd ve 
any 6 ainim viverlghat-A ... in Y. 53, 5, expresses the characteris- 
tic of fidelity in the affections of human beings. 

It is then abundantly clear that asha very often means the 
characteristic of holy regularity, sanctity, and justice in the 
Gathas ; and that this is especially the case when the word 
stands in the instrumental case and qualifies a verb, expressed or 
understood, the subject of which is Ahura. Whenever Ahura is 
said to think, speak, or do anything ashd, we have almost always 
beyond question the regular adverbial of the characteristic in 
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the exercise of which he so thinks, speaks, and acts. That is to 
say, this is the first and natural use of such a noun in the instru- 
mental case in such a connection, and its force is the more unmis- 
takahle here because the original meaning of the word of itself 
leads us to regard it as qualifying the action of a deity. That 
meaning expresses one of the very first conceptions of the idea of 
law which the human race could have formed for itself. An unde- 
viating regularity soon began to be observed in the appearances, 
movements, and disappearances of the heavenly bodies, and as the 
human being rose still more fully out of his animal condition, the 
recurrences of the differing seasons began to be recognized, and 
each of these phenomena was attributed to a divine agency. 
Therefore, when we meet the word in the Gathas inflected in 
the manner described, and pronounced in immediate connection 
with the activity of Ahura, the conclusion is irresistible that the 
word expresses the sublime rhythm in the regularity of his pi'o- 
cedure which was supposed to follow from the internal character- 
istic or attribute which was believed to reside in his nature. 
So simple and strong is the impression which we receive from the 
language in the various passages where the word occurs that it 
requires very positive circumstances to induce us to superimpose 
upon this concept (that of the regularity of his action) the further 
concept of hypostatization ; that is to say, it is difficult for us to 
supersede in our exegesis the adverbial of the thought by the 
adverbial of association expressing the cooperation of an affiliated 
person who corroborates the influence of the Almighty by assist- 
ing him in his work. Certain it is that no such concept as Asha, 
the archangel, could ever have arisen without the previously con- 
ceived idea of such a sanctity as is described seated in those 
very preliminary sensibilities which alone could prepare the way 
for the mental conception of the existence of such a being. 



